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DIGHA NIKAYA
SILAKKHANDHA

1. BRAHMA-JALA SUTTA
( Discourse on the Supreme Net )
Translated by the English Editorial Department, Union Buddha Sdsana Council.

THUS I have heard. - On one occasion the.
Bhagavid was journeying along the high
road between Rijagaha and Nalanda with a
great company of monks, numbering about
five hundred. And Suppiya the wandering
religious mendicant was also journeying
along the high road between Rijagaha and
glﬁlanda with his disciple.the youth Brahma-

atta

Of these two persons—the teacher and his
pupil, Suppiya the mendicant spoke in many
ways in dispraise of the Buddha, the Dhamma
and the Sangha, whereas the youth Brahma-
datta, his pupil, spoke in many ways in
praise of the Buddha, the Dhamma and the
Sangha. Thus they two—the teacher and
the pupil, giving utterance to diametrically
opposite views, were following, step by step,

after the Bhagava and the company of monks,

2. Now the Bhagavd together with the
company of monks approached the royal
rest-house in the Ambalatthikd garden for the
p se of spending a night there. And so
also did Suppiya and his young disciple
Brahmadatta.

3. And in the early dawn a number of
monks assembled, as they rose up, in.the
pavilion ; and-this was the trend of the talk
that sprang up among them, as they were
seated there.

‘ How wonderful a thing it is brethren,
and how strange itis brethren | That
the Knower of the worlds, the Seer of
the worlds, the One worthy of venera-
tion, the Omniscient Buddha, should
have so clearly perceived how various
are the dispositions of sentient beings,
Suppiya the mendicant speaks in many
ways in dispraise of the Buddha, the
Dhamma and the Sangha, whereas the
disciple, young Brahmadatta, speaks in
many ways in praise of the Buddha,
the Dhamma and the Sangha. So
do these two, the teacher and his pupil,
follow step by step, after the Bhagava
and the company of monks, uttering
words which directly contradict one
another.’

4. Now the Bhagavi, on reahsmg what

they were talking about, went to the pavilion,
and having sat down on the appointed seat,
said : ‘ What' are you talking about while
you are sitting here, and what is the topic of
your conversation? * They all then addressed
the Bhagava: °Lord, this was the trend of
the talk that.sprang up among us, who rase
up in the early dawn and assembled here :
“ How wonderful a thing it is brethren,
and how strange a thing i is brethren !
That the Knower. of the worlds, the
Seer of the worlds, the One worthy
of veneration, the Omniscient Buddha,
should have so clearly perceived how
various are the dispositions of sentient
bemgs Suppiya the mendicant speaks
in many ways in dispraise of - the
Buddha, the Dhamma and the Sangha,
whereas the disciple, young Brahma-
datta, speaks in many ways in praise
of the Buddha, the Dhamma and
the Sangha. So do these two, the
teacher and his pupil, follow step by
step after the Bhagava and the com-
pany of monks, uttering words whxch
directly contradict one another.”
This was what we were talking
about, and before we concluded our
conversation, the Fxalted One arrived
here. ”*’

5. And the Bhagava said : ‘ Monks, if
others speak against me, or against the
Dhamma or the' Sangha, you should not
on that account either have a grudge against
them or suffer heart-burning or feel ill-will.
1If you, on that account could be angry and
hurt, that would become a danger to your
own selves. If, when others speak ill of me,
or of the Dhamma or the Sangha, you feel
angry at that, and displeased, would you theg
be g:ée ?to _}udge how far that speech is good
or y

“ That would not be so, Lord.’

¢ But when others speak ill of me, or of the
Dhamma ot of the Sangha, you should-rebut
their statement by saying : “ For this of
that reason, this is not the fact, that is not so,
such a thing.does pot exist among us, is
notinus. ”
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6. But also monks, if others should speak
in praise of me, in praise of the Dhamma, in
praise of the Sangha, you should net, en thai
account be filled with pleasure and gladness,
or be lifted up in mind.

Monks, if others should speak in praise of
me, in praise of the Dhamma, in preise &f the
Sangha and yeu, on that acceunt, be filled
with pleasure or gladness, or be up in
mind, that also would becomse 2 danmger to
your own seives.

Monks, whes uh:napenk in praise of me,
or off tee Dhamma or the Seagha, you shoukd

bdmit the fact as right, sayiog : * For this
wﬂn!mnthsmthbfad that is so, such
& thing exists among us, umtn” 2

CcOLA SILA

(The Minor Morality)

7. *If a worldling desires to praise the
Tathigata, he would speak only things of
small value, of mere morality. And what are
those qualities of Mosality that are of insigni-
ﬁsa.nl value and that he speaks of a Tittle ?

* Having abstained from taking the life
uf any Living being, the monk Gotama
refrains from the destruction of life. He has
laid the stick and the weapon aside ; he has
moral shame and dread ; shows kindness
foward all beings ; aad is full of selicitude
for the welfare of all sentient beings. ” It is
thus the worldling, when speaking in praise
of the Tathigata, might speak.

Or he might say: “ Having abstained
from the taking of what is not given, the monk
Gotama refrains from taking what is not

jven to him. He takes only what is given to
E ; appreciates the giving by others ;
and lives in honesty and purity of heart.”’

Or he might say : “ Having abstained
from unchastity, the ‘monk Gotama practises
chastity. He refrains from the vulgar

practice and also from the sexuat act which
mthe ractice of the country | folk.”
he might say : * Getting rid of
gg words, the monk Gotama refrains from
chood. He speaks truth, and nothmg
but the truth ; faithful and trustwoﬂhy,
does not break his word to the world.”

Or he might say : * Getting rid of slander,
the monk Gotama refrains from calumny.
What he hears here he does not repeat else-
where to raise a guatrel ;aimt the people
here ; what he hears else he does not
npmhereto raise & guarrel agaimst the
people there. Thus he binds together those

who aze divided, encourages those who are
friends, makes peace, loves peace, i8 impag+

siomed for peace, a speaker of words leading
fo peace.”

"Or he might say : “ Getting rid of

rudeness of speech, the monk Gotama re-
frams from using harsh language. He speaks
only those words that are blameless, pleasant
to the ear, Jowely, reaching to the heart, polite,
pleas;'ng to the people and beloved of the
people.”
. Ox b= mmght say: * Getting dé of
frivolows tatk, the monk Gotamma sefrains
from vaim conwersation. At appsopwite
times he speaks, in accordance with the facts,
words full of meaning, on the Docinine, on
the Vinaya. And at the right time he spesdks
words worthy to be noted i one’s mrind, fitly
ﬂifufglraitd and divided according to relevancy
of facts.”

10. Or he might say : * the monk Gota:ma
refrains from causing mjury to seeds and
phants.

He takes only one meal a day, not cating
at night, and refrains from taking feod after
midday.

He refrains from daacing, singing, play-
mg muue and wnnessmg shows with dances,
sin, and music.

e refrains from weazing, adorning, or
ornamenting himself with garlands, scents,
amd ointraents.

He refrains from the use of lofty and
spacious resfing places.

. He refrains from accepting gold and

Ver.

He refrains from accepting uncooked

He refrains from accepting raw meat,

He refrains from accepting women or
young girls.

He refrains from awepu-ng slave-servants
of either sex.

!!e refrains from aeeeptmg sheep or

He refrains from acceptmgfowls and pigs.

He refrains from accepting elephants,
cattle, hrorses, and mares,

He refrains from -accepting agricultural
or waste lands,

He refrains from actimg as an ambas-
sador or messenger.

He refrains from buymg and selling.

He refrains from cheating with scales or
coins: or measures.

He refrains from the cuaning ways of
bribery, cheating and fraud.

He reframs from causing physical injury
to anyone, murder, putting in bends, hlghway

rotvbery, dacoity and ploander.”
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Such are the things, momks, which a
wmidhg, when praising the Tathdgata,
might say. ’

Here ends the Ciila Sfila {the Minor Morality)

MAJYHIMA STLA
(The Medium Morality)

ii. *Or be might say : * Whereas some
reclases and Brahmans, while living on food
pwvnded by the philanthropic and geaerous,

use iajury to seedlings and growiag planats
whether propagated from roots or stems or
jointsor buddings or seeds, the mork Gotama
refrains from causig such i injury to seedlings
and growmg plants.”

12. Or he might say : “ Whereas some

recluses and Brahmans, while tiving on food
provided by the philanthropic and generous,
use hoarded things—foods, drinks, clotiing,
conveyances, bedding, scents, and amy eata-
bles, the monk Gotama refrains from storing
such things up. ™
13. Or be might say : “ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
visit shows ; (which are these shows ?
'I'hey) are:)

niccarh (dances) ;

gitarh (singing of songs) ;

vaditara (playing iostrumental music);

pekkar (theatrical shows),

akkhanarh (telfing stories with a
mingling of doggerel and rhymes) ;

pagissararh  (music attemded by

clapping);
vetidavh ﬁ;tayi::g nvasic by means of

ionmsbhathtnam (phEying droms);

sobhanelemb: éart exhibifions) ;

candila - vamsa - dhovanamh {u:mha\h:
feats on the top of a heisted bamboo

pole) ;

Combats of elephants, horses, buffaloes,
bulls, goats, sheep, cocks, and guails ;

Exercising self-defence with quarterstaff,
boxing, wrestling ;

Sham-fights, rollcalls, manceuvres,
troop-inspection.

The monk Gotama refrains from visiting
the above-mentioned shows.”

14. Or he might say : °‘ Whereas some
tecluses and Brahmans, while living on food
geovided by the philanthropic and generous,
indulge in the following games and recrea-
tions :—

agtha padaah (Games on chess boards or
boards with eight rows .of squares);

dasa padami (Games on chess boards or
boards with ten rows of squares);

fk#sam parihira-patham (Suck games
E::yegl by imagining such boards i

air);

santikar (Games somewhat akin to
hopscotch ; or drawing diagrams oa
rheg'mund.mwhnhonemwonly
where he is allowed to do so);

khalikarh (Throwing dice);

ghatikash (Hitting a short stick with a
long one : games akin $o tip-cat);

salakahattham (A play where the hand
is dipped in dye and used as a brush);

akkhaz (Games with balls of all sizes);

pangacirarh (Blowing through toy pipes
made of Jeaves or papers);

mnknkam (Pbughmg with miniature

mokkhacikarh (Turning somersaults);
ctnyuhl)s&ﬁ (Playiag with paper wind-

pattalakam (Playing with toy measures)
rathakam (Playing with toy ehariots);
dhanukarm (Playmg with toy bows);
1 (A game where one has fo
- find out the missing letter or letters);
manesikarh (Guessing others® thoughts);
yathavajjarh (Games involving mimicry
of deformities);
The monk Gotama refrains from such
games and maﬁons."

15. Or he might say: ‘ Whereas some
recluses and Brahmaas, while living en food
provided by the philanthropic and generous,
use high and Juxurious resting places such as:

An extra long chair er spacious couch ;
Thrones with animal figures carved on

the supports ;
Carpets or coverlets with very long
fleece ;
Patchwork counterpames of many
colours ;
White biankets ;
Woolien coveriets richty embroidered ;
it s staffed with eotton woel ;
tlete embroidersd with fignres of
lions, tigers, efc.;
Rugs w:th fur on bath sides or with fur

o one side
Coverlets embroidered with gokt threads,
oz sitk eeverlets ;
Carpets woven with £urs ;
Elephast, horse, or chariot THES ;
Rugs of antelope aking sewn wyther :
Carpets with awnings overbead ;
Sofﬁlswthredpdhmforﬂlehead and
eet
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. The monk Gotama refrains from using
such high and luxurious reslmg places.

16. Or he might say: “ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
use means for adormng and beautifying
themselves, such as :

Rubbing scented powder on one’s body,
massaging with oil and bathing with
scents.

Massaging or patting the limbs so as to
develop muscles.

The use of mirrors, eye-mntments gar-

lands, rouge, cosmetics, face powders, -

make-tip, bracelets, top-knot, walking-
sticks, tubes or pipes for holding any-
t.hmg, swords, umbielias, embroidered
slippers, turbans, diadems, whisks of
the yak’s tail, and long-fringed white
robes.
The monk Gotama refrains from such
means of adorning and beautifying the
person. ”’

17. Or he might say : * Whereas some
recluses or Brahmans, while living on food
provided by the philanthropic and generous,
are addicted to such low talks as these :

Talks about kings, robbers, and
ministers of state ;

armies, dangers and war ;

eating and drinking, clothes and dwell-
ings, garlands, perfumes ;

relations, chariots, villages, markets,
towns and districts ;

women and heroes ;

Street talks, talks by the well ;

Taéks about those departed i in days gone

y

T1tt1e—tattle ,

Talks about land and sea ;
and loss,

The monk Gotama reframs from such
low talk.

18. Or he might say: * When:as some
recluses and Brahmans, while living on food
provided by the phxlanthroplc and generous,
‘enter into wrangling conversations, such as :

‘You don’t understand this Dhamma
and Vinaya, I do.’

‘How should you:' know about this
Dhamma and Vinaya 7’

‘You are practising wrong wews. It is
I who practise the right one.’

‘I'am talking about relevant facts,
‘whereas you are not.’

‘ You speak last what ought to be spoken
{irst and first what ought to be spoken
ast.’

and gain

* All that you have practised is upset.’
‘I have pomted .out the fault in your
views.’ .
‘1 have reproved you.’
* Set to work to rebut my statements
‘ Do so yourself if you can’
The monk Gotama reframs from such
wrangling conversations. ™

19. Or he might say : * Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous
work as mediators and messengers, such as :

Acting as mediators and messengers of
kings, ministers of state, royal families,
Brahmans, or youths, saying :

‘ Go there, come here, take this with you,
.. bring that from that place.’

The monk Gotamia: refrains from such
servile duties.

" 20. Or he might say : “ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
are tricksters, chanters of holy words for gain,
interpreters of signs and omens, exorgists,
and endeavour to obtain a lot of money from
others after spending a little of their own.

The monk Gotama. refrains fmm such
trickeries and deceptions. "’

Here ends the Majjhima Sila
(The Medium Morality)

MAHA SILA (The Major Morality)

21. ‘ Or he might say : *“ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
earn their living by wrong means of livelihood,
by low arts, such'as :

Prophesying- long life, ‘prosperity, etc.,
or the reverse, from marks on limbs,
hands and feet of a person ;

Divining by means of omens and signs ;

Auguries drawn from thunderbolts ;

Prophesying by interpreting dreams;

Palmistry or Chiromancy ;

Auguries from the marks gnawed by
mice ;

Fire-oblation; _

Offering oblations from a ladle ;

Making offerings to gods ef husks, of
broken rice, of rice, of ghéé and of oil; .

Offering oblations from the mouth ;

Sacrifice of human blood to gods ;

Fortune telling concerning the loss of
properties and sickness ;
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Determining whether the site for a
proposed house or garden is lucky or
not ;

Public administration ;

Knowledge of appeasing charms ;

Laying ghosts ;

Knowledge of charms to be pronounced
by one living in an’earth-house ;

Snake charming ;

The poison craft ;

The scorpion craft ;

The art of curing rat-bites ;

The bird craft ;

"The crow craft ;

Foreteing the number of years that a
man has to live ;

Charms'to ward off arrows ;

Charms to understand the languages of
animals,

- The monk Gotama refrains from such
low arts.”

22. Or he might say : “ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
earn their living by wrong means of liveli-
hood, by low arts, such as :

Knowledge of the signs of good and bad
qualities and of the marks denoting the
health or luck of their owners in :—

Gems, apparel, staves, swords and spears,
two-edged swords, arrows, bows, other
weapons, women, men, boys, girls,
slaves, slave-girls, clephanls horses,
buffaloes, bulls, oxen, goats, sheep
" fowls, quails, iguanas, bucks and deer.

The monk Gotama refrains from such
lowam.

23, Or he mi safrt “ Whereas some
recluses and Bra , while living on food
provided' by the phﬂanthroplc and ‘generous,

earn their living by wrong means of liveli-
hood, by low arts, such as :

Predictions to the effect that—The cluef-
tains will march out ; the chieftains
will march back; our chiefs will
attack, and . the enemy will retreat ;

the enemy will attack and ours will '
our chief will win the battle -

retreat ;
‘and the foreign chiefs will suffer defeat;
the foreign chiefs will win the battle
and ours will suffer defeat ;

thus this chief will succeed and that chief
not.

The monk Gotama refrains from sueh

low arts,

- 24, Or he might say : *‘ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
earn their living by wrong means of liveli-
hood, by low arts, such as foretelling that
there will be an eclipse of the moon, of the
sun, of a constellation ; that the sun or the
moon will go on its usual course, there will be
aberration of the sun or the moon, or that the
constellations will go on their usual course,
that there will be aberrations of the constella-
tions ; that there will be a fall of meteors,
disa-daha (““ sky-glow ), an unusual redness
of the horizon, that there will be an earth-
quake, that there will be a wild Deva-
dundubhi (a supernatural rumble), that there
will be rising and setting, clearness and dim-
ness, of the sun or the moon or the constella-
tions.

The monlv: Gotama reframs from such
low arts.”

- 25. Or he might say : “ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
earn their livelihood by such wrong means, by
such low arts as :— foretelling an abundant
rdinfall, a deficient rainfall, a good harvest, a
bad harvest or scarcity of food, tranquillity,
disturbances, pestilence, a healthy season,
counting on the fingers, by means of arith-
metic ; . by means of formulae, prosody,
lIokayatam (popular lore and custom.)

The monk Gotama refrains from such
low arts.”

26. Or he might say: ‘ Whereas some
recluses and Brahmans, while living on food
provided by the philanthropic and generous,
earn their living by wrongful means of liveli-
hood, by low arts, such as—effecting marriages
in which the bride or bridegroom is brought
home, or sent forth, effecting betrothals, or
divorces, saving money, expending money,
subhagakarapam (using charms to make
people happy), dubbhagakarapar (using
charms to make people unhappy), giving
medicine to preserve the feetus in cases of
abortive women, incantations to make the
tongue stiff, to make the jaws of a person
stiff, to make 2 man throw up his hands,
to bring on deafness, making use of a mirror
to obtain answers to questions put to it,
obtaining oracular answers through a girl
possessed, from a god, the worship of the sun,
of the Brahma, bringing forth flames from
one’s mouth, invoking the goddess of Luck.

The monk Gotama refrains from such

low arts.”
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27. O ke right say : “ Whereas some
rechuses and Brabmans, while living on food
provided by the philanthropic and generous,
earn their hving by wrongful means, by low
arts, such as—vowing gits to a god i a
certain benefit be obtained, cbserviag such
vows, practising ghost craft, practising axis
and crafts white lodging i an earth house,
causing virility, causing femininity, prepering
sites for buildings and comsecrating thess,
causing a person 40 vomit, causing & person
to take 2 bath, offerng aonﬁcal:ﬁms agimi-
mistering -emetica, ptlm cApacsoranin
and phiegmagognes, causing blood and ethes
impurities to come out of the head and thus
relieving it, preparimg oil for peopie’s ears,
preparing oil to e used as , Adwsi-
nistering drugs throngh the mese, prepasiag
powerful eye-drops, preparing eye-drops that
produce a t, curing casaracts,
practising surgery, practising as a <hildren’s
doctor, administering original drugs and
medicines, and preparing new drugs and
medicines.

The monk Gotama refrains from such
ow arts.”

These, monks, are the trifling matters, the
mmor details, of mere motality, of which the
worh:lis}g. when praising the Tathagata, might

-

Here ends the Major Morality.

WRONG VIEWS

28, “ There are, monks, other Teachings,
profownd, difficult to realise, hard to under-
stand, tranguillising, exalted, not 10 be deduc-
od by mere logic, subtle, comprehensible only
by the wise. These dhammi the Tathigata,
having himself realised them and seen them
face to face, has set forth ; and it is of them
that they, who would rightly praise the Tatha-
gata in accordance with the truth, should
speak.*

And what are they 7"

PUBBANTAKAPPIKA (18 Views)

29. * There are some recluses and Brah-
mans, monks, who speculate on the past
existences, whose speculations are concerned
with the uftimate past, and who on eighteen
grounds advance their arguments regarding
the past existences. And about what, with
reference to what, do these recluses and
Brahmans doso ?

30. There are, monks, some recluses and
Brahmans who are addicted to Eternity-belief,
and who, on four grounds, proclaim that both
the artd (soul) and the world are eternal.
And about what, with reference to what, do
these recluses and Brahmans do so ?

31. In the first place, monks, some
recluse or Brahman by means of zeal, of
earnestness, of constant application, of vigi-
lance, of careful pondering, reaches up to
such tranguillity of mind that, being clean and
pure in mind, being free from impurities, and
having overcome the defilements of the mind,
he is able to remember what had happened in
the past existenees. In which way ?

In one existence, or in two, or three, or
four, or five, or ten, or twenty, or thirty, or
forty, or fifty, or a hundred, or a thousand, or
in several bondreds or or hurdreds
of thousands of existenses in the past, 1o the
effect that * There I had ‘such and soch a
name, was of such and such a lineage and
caste, lived on such and such food, experienc-
ed such and such pains and pleasures, had
such and such a span of years. And when
i fefl from thence I was reborn hese. ™ Thus
does he remember, in full detail saying : “In
that existence, 1 had such and such a name,
was of such and such a caste, was of such and
such complexion, lived on such and such food,
experienced both pains and pleéasures, and,
having fallen from thence, was reborn here.”
And he says to himself : “ The soul as well
as the world is etérnal, unproductive, is
steadfast as a mountain peak, as a gate-past
firmly fixed ; and though theselivingcreatures
run through and fare-on' frem this existence
to that, fall from this existemce and arise

*+ He enters on the discussion of Wrong Views to show how Sabbaififiuta-fizna caa be comprehended, and

to develop the doctrine of Sufifata ( Soutlessness )

As the Vemerable Nyanatiloka has pointed out in kis * Budédhist Dictionary ™
- % Neither within these bodily and mental phenomena of exsitence, por outside of them, can be fognd any-
thing thatin the ultimate semse could be regarded as a self-reliant real Ege-emtity or Persanality. This is the central

doctrine of Buddhism, without understanding of which a real knowledge of Buddhism is alto
is the only specific Buddhist doctrine, with which the entire Buddhist structure stands and fa
Buddhist doctrines may, mere-or less, be found in other philosephic systems and religions,

and taught only by the Buddha, wherefore also the Buddha is known as the Anatta-

+ has been
vadi, or Teacher of I.mpersonallty

impossible. It
All the remaining _
but the Ana#ta-Doctrine

Sabbaddutadinassa mhauu«bh&mdauauham desaniya ca sufifiats pﬂhima vibhdvanattham samayan-

taram anupavisanto dhammaraja, etc.
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in mmother, yet there are theovwa * and
thé world that may be compured to things
eternsl.  And why must that be so? Because,
E, by mmeans of zeal, of earmesiness, oi‘wn-
stamt spplication, of wvigilance, of carefidd
ponderiag, recach op to such tranguilly of
mind that, being very clean and pure in mind,
being froe from: impurities, and haviag over-
come the defifements of the mind [ am able to
remember what kad happesed in past
existences. In which way 7

In one éxistenice, or in two, or three, or
four, or five, or ten, or twenty, or thirty, or
forty, o fifty, or a hundred, or a thousand, or
in several hundreds.or thousands of existenices
in the past, to the effect that here T hrave such
and such a1 mame,~am of such and such a
limeage and caste, tive on suck aad such food,
experience such and such prins and ptea-
sures, have such and such a span of years.
And when I fell from thence was reborn here.
There also I had such and suck a name, was
of such and such a ineage and caste, lived on
such and such foed, experienced sueh and
sach peing and pleasures, ad such and sweh
a spam of years. For these reasoms also ¥
know this—

The soul as well as the world is eternal,
mprbductivc, is steadfast as a mountain peak,
as a -post firmly fixed ; and though

‘creatares run through and fare-on
. ﬁ\sm &lis existemce to that, fafl from this
éxistence and arise in ‘another, yet there are
the arn? and the ‘world that may be compared

t things etermat.

This, monks, is the first state of things on
gccount of wlnch. objectifying on which, some
recluses and Brahmans are !emalists, and
mammzlamthat both the soula:dthewaﬂdare
¢te

ETURVITY:-BELIEF
(Second and Third cases)

32-33. (The Second and the Third cuses yet
Jorth are in alf respects the same exeept that
the previous exisiences thus remembered by a

extend in rhe second case over a stifl
period up 10 ten world-eycles and in the
third case ap to jorry world-cycles.)

34. * Andin thefourth case, monks, on: what
ground is it, objectifying on what, that those
recluses and Brahmens ase Etermalists, and
maintain that the attd and the world are
eternal ?

In this world, monks, some recluse or
Bsahman is addicted to logic and investiga-
ting things. He, through his logicat reasoming
and from his own investigation, says as
follows = -

. **The soul as well as the world is eternal,
unproductive, is steadfast as a mountain peak,
as a gate-post firmly fixed ; and though
those living creatures run through and fare-on
from this existence to that, fall from this
existence and arise in another, yet there are
the otrid and the wordd that are similar to
things etermal, >

35. These, monks, are those recluses and
Brahmans who ‘are Etermafists, and in four
wags maimtain that both the soul and the world
are eternal. Momks, all those secluses and
Brahmans who maintaim that both the aita
and the world are oteraal, do 8o in these four
wyammouorothe;oﬂhesme,mdapaﬂ
fzom these four there is no other outside way.

36. The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held
and persisted in, such wili be the future
existences of those who hold these wrong
views and such will be the consequences aftes
death of holding them.

The Tathagata kaows all these. He knows
also other things which are pyech higher. **
But He does not regard such knowledge with
tanhd (Craving), mama (Concer) and ditthé
(Wrong Views) ; so He realizes that He has
attained Nibbana,

The Tathigata has achicved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation, Plea-
samtness and Unsatisfactoriness of Vedana
(Sensations) and emancipation therefrom. -

37. Manks, there arc other Teachings,
plofoumt;Mtonlﬁse bard te under-
:g:. . ;Mnumhe‘gm

aere sul campnbmm 0
o the wise. oﬁaae ﬂse'l'a&igaﬁ
mmmm and seen them
face to face, hauelforﬂl and # is of them
thet they whe would nghtlz; prase the
Tuttdgate in accordance  with the trath,
should speak. *

‘Here ends .ﬁe Fiest Pextien for iiecitaﬁon.

* (In the sense of

anent h tity
BBy unc anptl&enl

ncentration) and Sabbafifiuta-@ina (Omniscience).
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EKACCA SASSATA VADA

(Eternity-belief with regard to some, and in
regard to others Non-eternity-belief)

38. ‘ There are, monks, some recluses and
Brahmans who are Eternalists with regard to
some, and in regard to others Non-Eternalists ;
who on four grounds maintain that the att@
and the world are partly eternal and partly
not.

Depending upon what and objectifying
on what do these recluses and Brahmans take
it that the attd and the world are partly eternal
and partly not ?°’

EKACCA SASSATA VADA (First View)

39. “Mornks, at 6ae time -or otker, after
the lapse -of many ages, this world-system:
comes to ‘an end: This kind 'ot‘_tiy:;ii”aﬁm.f
When the world-systein is déstroyed, Béings’
have mostly beéen reborn’ i thé Kbﬂ;wa
plane (plane of radiant Brahma); - and there’
they live made of mind, feeding on piti
(Rapture), radiating light from their. bodies,
dwelling in the air,” occupying glorious posi-
tions. Thus they temain for many ages.

40. Monks, at one time or other, after
the lapse of many ages, this world-system
begins to spring up. This kind of time
exists. When this happens a plane of
Brahma appears, but it is empty. At that
time some being, either because his span of
life comes to an end_or his merit is exhaust-
ed, falls from that Abhassara Brahma plane,
and is reborn in the Brahma plane which is
empty. And there he lives made of mind,
feeding on piti, radiating light from his
body, dwelling in the air, enjoying a glorious
position. Thus does he remain for many
ages.

41. Now there arises in him, from his
dwelling there for a great length of time alone,
an unsatisfactoriness and a longing: “0O'!
would that other beings might come to this
plane”. And then, because their span of
life has expired or their merit ‘become ex-
hausted, other beings fall from the Abhassara
Brahma plane, and arise in the Brahma plane
as companions to him. They live made of
mind, feeding. on piti, radiating light from
their bodies, dwelling in the air, occupying

glorious positions and remain for many ages.

42. Then, monks, the one who was first
reborn thinks to himself : “I am Brahma, the
Great Brahma, the Conqueror,. the One who
cannot be conquered by others, surely All-
seeing, All-powerful, the Ruler, the Creator,
the Excellent, the Almighty, the One who has
already practised Calm, the Father of all that
are and are to be. I have created these other
beings ; because a while ago I thought
¢ Would that they might come.” Thus on my
mental aspiration, these beings arise in this
Brahma plane ,”

And these beings themselves, too, think :
“ This must be Brahma, the Great Brahma,
the Conqueror, the One who cannot be con-
quered by others, surely All-seeing, All-
powerful, the Ruler, the Creator, the Excel-
lent, the Almighty, the Qne who has already
practised Calm, the Pather of all that are and
ar¢tobe. . And he hascreated us ; because,
@3 We_gee, thiy Great Brahma arose in this
plane first, and we came after him. *

43. Then, monks, among them the
one who first arose there is of a very long life,
very beautiful and powerful. Those bgings.
who appeared after him have shorter spans of
life, not so beautiful and not so powerful.

44. Monks, there is indeed a reason
that a certain being after falling ‘from that
state should be reborn in this world of men,
and having done so might go forth from the
household life into that of a recluse. And
having thus become a recluse, by means of
zeal, of earnestness, of constant application,
of vigilance, of careful pondering, he reaches
up to such tranquillity of mind that, having
such a concentration of mind, he remembers
his last dwelling place in the Brahma plane and
not more than that. He says to himself :
““ Indeed, this being is the Brahma, the Great
Brahma, the Conqueror, the One who cannot
be conquered by others, surely All-seeing,
All-powerful; the Ruler, the Creator, the
Excellent, the Almighty, the One who has
already practised Calm, the Father of all that
are and are to be. And herhas created us.
He is permanent, immutable, eternal, not
subject to change and shall remain as things
eternal. Butwe who wérecreated by him have
arisen here as being impermanent, mutable,
and limited in duration of life. * ** '

* This view is held by many Western mystics and has been strikingly set forth by Wordsworth :—

“ Our birth is but a sleep and a forgetting ;

The Soul that rises with us, our life’s Star,
Hath had elsewhere its setting, .. R

And cometh-from afar :

- Not in entire forgetfulness,
And not in utter nakedness,

... Bu_trailing clouds of glory do we come,

From God, who is our home*’
T-Wonjgqu‘h,‘ Intimations of Immortality:
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This, monks, is the first state of things
basing on which and taking which as their
object some recluses and Brahmans, being
Eternalists as to some, and Non-eternalists as
to others, maintain that the attd and the world
are partly eternal and partly not. *

EKACCA SASSATA VADA (Second View)

45. ‘In the second view also, depending
on what and directing toward what object
do these recluses and Brahmans profess
the Eternity-belief with regard to some
and Non-eternity-belief in regard to others?
Why do they take it that the attg and the
world are partly eternal and partly not ?

There are, monks, Devas by the name of
Khiddapadosika (Debauched by Pleasure).*
For a very long period they pass their time in
pursuit of merry-making and pleasure, and
having lost their self-possession, through
such loss they fall from that state.

46, Monks, there is indeed a reason
that a certain being after falling from that
state, should be reborn in this world of men,
and having done so might go forth from the
household life into that of a recluse. And
having thus become a recluse, by means of
zeal, earnestness, of constant application, of
vigilance, of careful pondering, reaches up

. to such tranquillity of mind that having such

“a concentration of mind, he remembers his
last dwelling place in the Deva plane and not
more than that.

He says to himself : “ Those Devas are
not Khiddapadosika (Devas debauched by
Pleasure). They live for ages without being
debauched by pleasure, and having not

* cortupted their self-possession and not being
. Such, g fhey. 39, oot (all .- that

]

+22E

remain a5 things cternal,  But we who are
Khigdapadosika having lost our ntrol
by being debauched by pleasure, are imper-
manent, mutable, and limited in duration of
life. Being subject to the law of passing away
we are reborn in this world of men.

EKACCA SASSATA VADA (Third View)

47. “In the third view also, depending on
what and directing toward what object do

these recluses and Brahmans profess the
Eternity-belief with regard to some things,
and Non-eternity-belief in regard to others ?
Why do they take it that the artd and the
world are partly eternal and partly not ?

There are, monks, Devas by the name of
Mano-padosika** (Debauched in Mind). For
a very long time these Devas, having compar-
ed themselves enviously with others, their
bodies become feeble and their minds tired.
And they fall from that state, ***

48. Monks, there is indeed a reason
that a certain being after falling from that
state should be reborn in this world of men,
and having done so might go forth from the
household life into that of a recluse. And
having thus become a recluse, by means of
zeal, of earnestness, of constant application,
of vigilance, of careful pondering reaches up
to such tranquillity of mind that, having such
a concentration of mind, he remembers his
last dwelling place in the Deva plane and not
more than that.

And he says to himself : * These Devas
are not Mano-padosika Devas (Devas
debauched in Mind). They do not compare
themselves with others for a long time. As
they are not tired in body as well as in mind,
they do not fall from that state. They are
permanent, immutable, eternal, not subject
to change, and shall remain as things eternal.
But we who are Mano-padosika fell from that
state as we compared ourselves enviously
with others for a long time, our bodies became
feeble and our minds tired. We are imper-
manent, mutable, and limited in duration of
life. Being subject to the law of passing
away we are reborn in this world of men. »

Monks, depending on what and directing
toward: what -object do these recluses and
regard to-some, and in regard to others Non-
eternity-belief. They take it that the artd and
the world are partly eternal and partly not. *

EKACCA SASSATA VADA (Fourth View)

49. ‘In the case of the fourth view also,
depending on what and directing toward
what object do these recluses and Brahmans
profess the Eternity-belief with regard to some,
and Non-eternity-belief in regard to others ?
Why do they take it that the aftd and the
world are partly eternal and partly not ?

* Keci kabalikarihariipa-jivino deva

Some of the Devas who live on material food.
«** cf. The fall of Satan and his cohorts in Semitic

how that legend arose.

** Eke citumaharijika
Some Devas from Catumahirijika Deva abode.

legend, through envy and ambition. This is possibly
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In this world, monks, some recluse or
Brahman is addicted to logic and investiga-
ting things. He, from his logical reasoning
and from his own investigation says : iy

“ This which is called eye and ear and
nose and tongue and body is the attd
which is impermanent, mufable, and
subject to change. But this which is
called state of consciousness, or mind,
or consciousness is the attad which is
permanent, immutable, eternal, not
subject to change, and shall remain as
things etérnal.

Monks, this is the fourth case. Depend-
ing on this and directing toward this object,
some recluses and Brahmans profess the
Eternity-belief with regard to spme, and Non-
eternity-belief with regard to others. They
maintain that the grt@ and the world are partly
eternal and partly not. P

50. Monks, these are the recluses and
Brahmans who profess the Eternity-belief with
regard to some, and Non-eternity belief with
regard to others, and with these four kinds of
reasons they maintain that they are Eterna-
- lists with regard to some, and with regard to
others Non-eternalists. They maintain that
the arza and the world are partly eternal and

partly not.

Monks, in these four ways they all
maintain that they are Eternalists with
regard to some, and with regard to others
Non-eternalists, and apart from these four
there is no other way.

51. The Tathagata knows that such are the
wrong views, such are the causes thereof and:
such is the manner in which they are held and
persisted in, such will be the future existences
of those who hold these wrong views and-such
will be the consequences after death of hold-
ing them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tapha (Craving), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbana.

The Tathigata has achieved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation, Plea-
santness and Unsatisfactoriness of Vedana
(Sensations) and emancipation therefrom.’

ANTANANTA VADA

(Belief that there is an end as well as no end of
o ' the world)

53. * Monks, there are some recluses
and Brahmans who take it that there is an
end and at the same time no end of the world.
They set forth the finiteness and infinity of
the world in four ways. Depending on what
and directing toward what object do these
recluses and Brahmans take it that there is an
end as well as no end of the world ? How do
they present their case with regard to these
four ways?’

ANTANANTA VADA (First View)

54. ‘In this world, monks, some recluse
or Brahman, by means of zeal, of earnestness,
of constant application, of vigilance, of care-
ful pondering reaches up to such tranquillity
of mind that, having possessed such con-
centration of mind he thinks that there is
finitude of the world. And he says to himself:
““This world has an end; there is a boundary
to it. Because, I, by means of zeal, of ear-
nestness, of constant application, of vigilance,
of careful pondering, reach up to such tran-
quillity of mind that, having possessed such
concentration of mind, I know that this world
has an end and that there is a boundary
toit. '?

ANTANANTA VADA (Second View)

55. “In the second case also, depending on
what and objectifying on what do the re-
cluses and Brahmans maintain the belief that
there is an end and at the same time no end of
the world ? How do they present their case ?

In this world, monks, some recluse or
Brahman, by means of zeal, of earnedtness,
of constant application, of vigilance, of care-
ful pondering, reaches up to such tranquillity
of mindthat, having possessed such concen-
tration of mind he thinks that the world is
without a limit and for that reason believes
that the world is infinite and without a limit.

Monks, this is the second case. Depen-
ding on this and' objectifying on this some
recluses and Brahmans maintain the belief
that the world is infinite and without a limit,
and that there is an end and at the same time
no end of the world. *

ANTANANTA VADA (Third View)
56. ‘In the third case also, depending on

~ what and objectifying on what do the recluses

and Brahmans maintain the belief that there
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is an end and at the sarite time no end of the
world ? How do they present their case ?

In this world, monks, some recluse or
Brahman, by means of zeal, of earnestness, of
constant application, of vigilance, of careful
pondering, reaches up to such tranquillity of
mind that, having possessed such concentra-
tion of mind he imagines that the world is
limited in the upward and downward. direc-
tions, but infinite across.

Monks, this is the third case. Depen-
ding on this and objectifying on this some
recluses and Brahmans maintain the belief
that there is an end and at=the same time no
end of the world, and that the world is both
finite and infinite, ’ -

ANTANANTA VADA (Fourth View)

57. ‘In the fourth case, depending on what
and objectifying on what do some recluses
and Brahmans maintain the belief that there
is an end and at the same-tife no ¢nd of the
world ? How do they present their case ?

In this world, monks, some recluse or
Brahman is addicted to logic and investigat-
ing things. He, from his logical reasoning
and from ’his own investigation, says :
“ This world is neither finite nor infinite.
Those fecluses and Brahmans who maintain
the first, or the second, or the third view are
wrong.. Neither is the world finite nor is it
infinite.” -

Monks, this is the fourth case. Depen-
ding on this and objectifying on this some
recluses and Brahmans maintain the belief
that there is an end and at the same tinmie no
end of the world.

58. Monks, these are the recluses and
Brahmans who maintain the belief that there
is an end and at the same time o end of the
world, and that the world is both finite and
infinite, by means of these four ways.

Monks, in these four ways. théy all mdin-
tain this, and they do so in these four ways or
in one or other of the same : dpart from
these four ways thereis no other outside way.

59. The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held and
persisted in, such will be the future existences
of those who hpld these wrong views and
such will be the eonsequences after death of
holding them.

The Tathagata knows all these. He knows:
also other things which are much higher.
But He does not regard such knowledge with

tanha- (Craving), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbana,

The Tathagata has achieved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation,
Pleasantness and Unsatisfactoriness of
t‘,f)’eu:lanﬁ (Sensations) and emancipation there-
rom.

60. Monks, there are other Teachings,
profound, difficult to realise, hard to under-
stand, tranquillising, exalted, not to be
deduced by mere logic, subtle, comprehen-
sible only by the wise. These Teachings the

" Tathagata, having Himself realised them and

seen them fdce to face, has set forth ; and
it is of them that they, who would rightly
praise the Tathagata in accordance with the
truth, should speak.’

AMARAVIKKHEPA VADA
(Bel-wriggling )

61. ¢ There are, monks, some recluses and
Brahmans who wriggle like eels. When a
question is put to them on this and that, they
wriggle like eels, and ambignousty; equivocal-
ly and evasively reply in the following four
ways:’

AMARAVIKKHEPA VADA (First View)

62, ‘ Monks, sorne recluse or Brahmai
does not urderstand wholesome volitiona
dction in its real sénse, nor unwholesome-
volitional action, He thinks :

“I do pot understand wholesome voli-
tional action in its real sense, nor
unwholesome volitional action. That
being so, were I to affirm this to be
wholesome volitional action or that
to be unwholesome volitional action,
my answer may be wrong. This
mistake of mine may cause vexation
to my mind, and that vexation mdy be
a danger to me. ”’

Thus fearing and abhogring the speaking of
falsehood, he will not answer whether this is
wholesome volitional action or that is un-
wholesome volitional action.

But on a question being put to him on this
or that, he wriggles like an eel, and will give.
the following equivotal and ambiguous reply:
I don’t take it this way. 1 don'i take it the
other way ; I also don’t take that in this.
way or fhat ; and I don’t take it that it is
néither this way nor that. ”
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. Monks, this is the first case. Depend-
ing on this and objectifying on this some
recluses and Brahmans wriggle like eels, and
answer equivocally and evasively. *

AMARAVIKKHEPA VADA ( Second View )

63. ‘In the second view also, depending
on what and objectifying on what do the
recluses and Brahmans wriggle like eels ?
When a question is put to them, why do they
ambiguously answer and wriggle like eels ?

There is, in this world, some recluse or
Brahman who does not understand whole-
some volitional action in its real sense, nor
unwholesome volitional action. He thinks :

“I do not understand wholesome voli-
tional action in  its real sense, nor
unwholesome volitional action. That
being so, were 1 to affirm this to be
wholesome volitional action or that
to be unwholesome volitional action,
my answer might cause the rising in
me of chanda (intention), raga (greed),
dosa (hatred), patigha (grudge). Such
chanda, raga, dosa and patigha might
cause the rising in me of wupadana
(grasping), and this grasping may
cause vexation to my mind and this
vexation might be a danger to me. ”

Thus fearing and abhorring the speaking
of falsehood, he will not answer whether this
is wholesome volitional action or that is
unwholesome volitional action. But on a
question being put to him on this or that, he
wriggles like an eel, and will give the follow-
ing equivocal and ambiguous reply : “I don’t
take it this way. I don’t take it the other
way; Ialso don’ttake it in this way or that ;
and I don't take it that it is neither this way
nor that,

Monks, this is the second case. Depen-
ding on this and objectifying on this some
recluses and Brahmans wriggle like eels, and
answer equivocally and evasively. *

AMARAVIKKHEPA VADA (Third View)

64. “In the third view also, depending on
what and objectifying on what do the re-
cluses and Brahmans wriggle like eels ?
When a question is put to them, why do they
ambiguously answer and wriggle like eels ?

There is, in this world, some recluse or
Brahman who doesnotunderstand wholesome
volitional action in its real sense nor unwhole-
some volitional action. He thinks :

“There are recluses and Brahmans
who are learned, subtle, experienced

in the views maintained by others, who
are -active arguers, and who are as
skilful as hair-splitters.. They go about, -
smashing to pieces by their ability the
speculations of others. I do not under-
stand wholesome volitional action in
its real sense, nor unwholesome voli-
tional action. That being so, were I
to answer this to be wholesome voli-
tional action or that to be unwhole-
some volitional action, those recluses
and Brahmans might ask for my view,
ask for my reasons. and point out my
errors. And on their doing so, I might
not be able to give them in full. That
might again cause vexation to my
mind, and that vexation might be a
danger to me.”’

Thus tearing and abhorring the speaking of
falsehood, he will not answer whether this-is
wholesome volitional action or that is
unwholesome volitional action. But on a
question being put to him on this or that, he
wriggles like an eel, and will give the following
equivocal and ambiguous reply : “I don’t
take it this way. I don’t take it the other
way ; lalsodon’t take it in this way or that;
and I don’t take it that it is nei}her this way
nor that.”

Monks, this is the third case. Depend-
ing on this and objectifying on this some
recluses and Brahmans wriggle like eels, and
answer equivocally and evasively. *

AMARAVIKKHEPA VADA (Fourth View)

65. ‘In the fourth view, depending on
what and objectifying on what do the recluses
and Brahmans wrigglé like an eel ?

In this world, monks, there is some
recluse or Brahman who is dull and full of
delusion. Owing to his dullness and delu-
sion, when any question is put to him on this
or that, he wriggles like an eel and answers
ambiguously and evasively :

“If I be asked whether there is another
world,—well, if I thought there were,
I would say so. But I don’t take it so.
And T also don’t take the other way.
1 don’t take it to be otherwise nor the
contrary. And I don’t take it that
there neither is, nor is not, another
world, **

Thus does he answer ambiguously and
evasively and wriggle like an eel, and in like
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manner about each of such propositions as
the following :—

There is not another world ; there
both is, and is not, another world;
there neither is, nor is not, another
world ; there are * Spontaneously-
manifesting ** beings—beings that are
born without the instrumentality of
parents ; there are no such beings ;
there both are, and are not, such
beings ; there neither are, mor are
not, such beings; there is fruit,
resultant effect of wholesome and
unwholesdme volitional actions ; there
is not ; there both is, and is not ;
there neither is, nor is not ; a tatha-
gata (being) continues to exist after
death ; he does not ; he both does
and does not ; he neither does, nor
does not.

Monks, this is the fourth case. Depend-
-ing on this and objectifying on this some
recluses and Brahmans maintain beliefs in
which they wriggle like eels. When a ques-
tion is put to them on this or that, they
wriggle like eels and answer ambiguously and
evasively.

_Monks, when any question is put on this
or_th4t to those recluses and Brahmans who
maintain the beliefs in which they wriggle like
eels, they answer ambiguously and evasively
in ]s.tht_:sc four ways, just as the wriggling of
ee

66. Monks, these are those recluses
and Brahmans who. wriggle like eels, and
when a question is put to them on this or that,
they wriggle like eels and reply ambigueusly
and evasively in these four ways or in one or
other of the same ; -apart from these four
ways there is no other outside way.

The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held and
persisted in, such will be the future ex-
istences of those who hold these wrong views
and such will be the consequences after death
of holding them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tanh@ (Craving), mina (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbiana.

The Tathigata has achieved Freedom
through detachment as He has_realized, as

they really are, the Origin, Cessation,
Pleasantness and Unsatisfactoriness of
Vedana (Sensations) and emancipation there-
from. :

Monks, there are other Teachings, pro-
found, difficult to realise, hard to understand,
tranquillising, exalted, not to be deduced by
mere logic, subtle, comprehensible only by
the wise. These Teachings the Tathagata,
having Himself realised them and seen them
face to face, has set forth ; and it is of them
that they, who would rightly praise the
Tathigata in accordance with the truth,
should speak.’

ADHICCA SAMUPPANNA VADA

- (Beliefs that things arise without a cause)

67. ¢ There are, monks, some recluses and
Brahmans who believe that things arise with-
out a cause, and they in two ways maintain that
the attd and the world arise without a cause.

Depending on what and objectifying on
what do those recluses and Brahmans main-
tain the belief that things arise without a
cause 7 And how do they maintain in these
two ways that either the attd or the world
arises without a cause 7°

ADHICCA SAMUPPANNA VADA
(First View)

68. * There are, monks, certain Brahmas
called “Unconscious Beings”. When Percep-
tion arises in them, they pass from that state.
Monks, there is this reason :

A certain being passes from that plane
and is reborn in this world of men, and
in this world he goes forth from the
household life into that of a recluse.
And having thus become a recluse he,
by means of zeal, of earnestness, of
constant application, of vigilance, of
careful pondering reaches up to such
tranquillity of mind that he is able to
remember that he had received Percep-
tion, and not more than that. And
he says: “The arta or the world
arises without a cause. And why so?
Because I had never been formerly.

- Even so I exist now.”

‘Monks, this is the first case. Depending
on this and objectifying on this some recluses
and Brahmans maintain the belief that things
arise without a cause. They maintain that
the artd or the world arises without a cause. ’
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ADHICCA SAMUPPANNA VADA
( Second View)

69. ‘In this second view also, depending
on what and objectifying on what do these
recluses and Brahmans maintain the belief
that things arise without a cause 7 How do
they show that either the attd or the world
arises without a cause ?

Monks, in this world there is some
recluse or Brahthan who is addicted. to logic
and investigating things. As the result of his
reasoning and investigation, he says :

“ The attd or the world arisés without 4
cause. ”’

Monks, this is the second casé. Depend-
ing on this and objectifying on this some
recluses and Brahmans hold that things arisé
without & ¢ause. They lold that the arta or
the world arises without a cause.

70. Monks, those recluses and Brahmaiis
who hold that things arise without a cause,
hold this belief in these two ways, or in one or
the other of the same ; apart from these two
ways there is no other outside way.

The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held and
persisted in, such will be the future existences
of those who hold these wrong views. and
such will be the consequences after death of
holding them.

The Tathagata knows all these. He knows
also other things which are muc¢h highet.
But He does not regard sueh knowledge with.
tanha (Craving), ména (Conceif) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbdna.

The Tathagata has achieved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation, Plea-
santness and Unsatisfactoriness of Vedani
(Sensations) and emancipation therefrom.

Monks, there are other Teachings,
profound, difficult to realise, hard to under-
stand, tranquillising, exalted, not to be
deduced by mere logic, c¢omprehensible
only by the wise. These Tedchiftgs the
Tathagata, having Himself realised them and
seen them face to face, has set forth ; and it
is of them that they, who would rightly praise
the Tathagata in accordance with the -truth,
should speak.

71. Monks, those recluses and Btalifaatis
who speculate on the past “ world-cycles™,
whose speculations are eoncérned with the

past, advance their arguments on varfous
wrong views on eighteen grounds.

Monks, they all present their case in these
eighteen ways, or in one or the other of the
same. Apart from these there is no other
outside way.

72-73. The Tathagata knows that such are
the wrong views, such are the causes thereof
and such is the manner in which they are held
and persisted in, such will be the future
existences of those who hold these wrong
views and such will be the consequences after
death of holding them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He doesmot regard such knowledge with
tagha {Craving), mana (Coriceit) and ditthi
(Wrong Views) ; so He realizes that. He has
attained Nibbina.

The Tathagata has achieved Freedom
through detachment as He has realized, as they
really are, the Origin, Cessation, Pleasantness
and Unsatisfactoriness of Vedana (Sensa-
tions) and emancipation therefrom.

Monks, there are other Teachings, pie-
found, difficult to realise, hard to understand,
tranquillising, exalted, not to be deduced by
mere logic, subtle, comprehensiblé only by the
wise. These Teachings the Tathapata,
having Himself realised them and seen them
face to face, has set forth ; and it is of them
that, they, who would rightly praise the
Tdathigata in accordance with the truth,
should speak. *

APARANTAKAPPIKA
(Speculgtors on the Future)

74. ¢ Monks, thére are some recluses and
Brahmans who speculate on the future “world-
cycles ”’, whose sp¥culations are concerned

~with the future ; they advance their argu-

ments regarding the wrong views in forty-four
ways. Depending on what and objectifying
on what do they speculate as such, hold as
such and speak as such ?”’

SANNI-VADA

(Bafvel that there is Perception after death)

75. ¢ Monks, there are some recluses and
Brahmans who hold that there exist the atta
and the safifia (Perception) after death. They
maintain their views on this in sixteen ways.
Depending on what and objectifying on what
do these recluses and Brahimans hold that
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there exist the attd and Perception after
death ? How do they present their case in
these sixteen ways ?

76. They say of atta: “The atta after
death is not subject to decay and is percipient,

(1) has form ;

(2) is formless ;

(3) has, and has not, form ;

(4) neither has, nor is without form.;

(5) is finite ;

(6) is mﬁmtq

(7) is both ;

(8) is neither ; :

(9) has one mode of perception ;
(10) has various modes of perception, ;
(11) has limited perception ;

(12) has unlimited perception ;
(13) is absolutely agreeable ;
(14) is absolutely disagreeable }
(15) is both. ;

(16) is neither.

77. Monks, these recluses and Brahmaps
who say that there exist the astd aad
Perception after death present their case in
these sixteen ways that there exist Perception
and the atta after death.

Monks, those recluses and Brahmans
who hold that there exist the attd and the
Perception after death, hold this belief in
these sixteen ways, or in one or the other of
the same ; apart from these sixteen ways
there is no other outside way.

The Tathigata knows that such are the
wrong views, such are the causes thereef and
such is the manner in which they are held and
persisted in, such will be the future exisiences.
of those who hold these wrong views:and such

will be the consequences after death of hold-

ing them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tanha (Craving), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbina.

The Tathigata has achieved Freedom
through detachment as He has. realized; as
they really are, the Origin, Cessation, Plea~
santpess and Unsausfacmnncss .of -Vedapa
(Sensations) and emangipation therefrom.

Monks, there are other Teachings, pro-
found, difficult to realise, hard to understand,
tranquillising, éxalted, not to be deduced: by
mere logic, subtle, comprehensible only by
the. wise. These Teachings the Tathigata,
having Himself realised them and seen them

face to face, has set forth ; and it is of them
that they, who would rightly praise the Tatha-
gat.gk in accordance with the truth, should
speak. ’

Here ends the Second Portion for Recitation.

ASANSI VADA

(Belief that there exists no Perception after
death)

78. ¢ Monks, there are some recluses and
Brahmans who hold that there exists the attg
but not Perception after death. They
present their case in eight ways.

Pepending on what and objectifying on
what do these recluses and Brahmans say
that after death there exists the arfd but not
Perception 7 How do they present their
case in-these eight ways ?

79. They say of the ara: “The audg
after death is not subject to decay, is imper-
cipient, has form ; is formless ; has, and has
not, form ; neither has, nor is without form 3
is finite; is infinite ;18 both; is neither.”

80. Monks, these recluses and Brahmans
whe. say that there exists the attd but not
Perception after death, present thejr case in
these eight ways.

Monks, those recluses and Brahmans
who hold that there exists the attd but not
Perception after death, hold this belief in
these eight ways, or in one or the other of the
same; apart from these eight ways there is no
other oufside way.

The Ta;hagau knows . that such are the
w:l:qng views, -sugh are the causes thereof
and such.is the manner in which they are held
and persisted in, such will be the future
existences of those who hold these wrong
views and such will be the consequences after
death of holding them.

The Tathagata knows.all these. He knows
also other things: whioh are much higher.
But He does not.cegszd such knowledge with
tapha (Craving), mana {Conceit) and ditthi
(Wreong-Views): ;. so; He realizes that He has
attained Nibhina,

‘The Tathfigata has achieved Freedom
through: detachment as He has realized, as
they really. are, the Origin, Cessation, Plea-
santness and Unsatisfactoriness of Vedana
(Sensations) .and emancipation therefrom.

"Monks, there are other Teachings, pro-
found, difficult to realiee, hard to understand,
tmnqmﬂlsmg, exalted, not to be deduced by
mere logic, -subtle, compmhensjblc only by
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the wise. These Teachings the Tathagata,
having Himself realised them and seen them
face to face, has set forth ; and it is of them
that they, who would rightly praise the Tatha-
gata in accordance with the truth, should
speak.’

NEVASANNI NASANNI VADA

(Belief that there exists neither Perception nor
Non-perception after death)

81. ‘ Monks, there are some recluses and

Brahmans who hold that there exists the atta.

after death, but neither Perception nor Non-
perception. They present their case in eight
ways. -

Depending on what and objectifying on
what do these recluses and Brahmans say
that after death there exists the aftd, but
neither Perception nor Non-perception ?
How do they present their case in these eight
ways?

82. They say of the afta: *The atta
after death, is not subject to decay, and is
neither percipient nor impercipient, has form;
is formless ; has, and has not, form ; neither
has, nor is without form ; is finite ; is infinite ;
is both ; is neither.”

83. Monks, there are some recluses and '

Brahmans who hold that there exists the atta
after death, but neither Perception nor Non-
perception, and who present their case in
these eight ways. :

Monks, those recluses and Brahmans
who hold that there exists the artd after death,
but neither Perception nor Non-perception,
hold this belief in these eight ways, or in one
or the other of the same ; apart from these
eight ways there is no other outside way.

The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held
and -persisted in, such will be the future
existences of those who hold these wrong
views and such will be the consequences after
death of holding them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tanha (Craving), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbana.

The Tathigata has achieved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation, Plea-
santness and Unsatisfactoriness of Vedana
(Sensations) and emancipation therefrom.

Monks, there are other Teachings
profound, difficult to realise, hard to under-
stand, tranquillising, exalted, not to be deduc-
ed by mere logic, subtle, comprehensible only
by the wise. These Teachings the Tathagata,
having Himself realised them and seen them
face to face, has set forth ; and it is of them
that they, who would rightly praise the Tatha-
gata in accordance with the truth, should

speak.’
UCCHEDA VADA (Annihilation-Belief)

84, ¢ Monks, there are some recluses and
Brahmans who are Annihilationists, who in
seven ways maintain the breaking up, the
destruction and the annihilation of a living
being. ; ,

Depending on what and objectifying on
what do these recluses and Brahmans present
their case in these seven ways?

85. Monks, in this world there is some
recluse or Brahman who sets forth the follow-
ing view ; and holds the same view :

** Friend, since this artd has form, is made
of the Four Great Essentials, is caused by the
instrumentality of the father and the mother,
it breaks off and is destroyed on the
dissolution of the body ; and does not con-
tinue after death. Friend, in these ways the
attd is completely annihilated. ”

Thus some maintain the breaking up, the
destruction and the annihilation of a living
being.

86. To him another says: * Friend,
there is such a soul as you say. That I do not
deny. But the whole soul, friend, is not then
completely annihilated. For there is another
attd which exists in the form that arises in the
Deva country of the sensuous plane, and
which feeds on solid food. That you neither
know of nor pegceive. But I know and
perceive. And since that a#¢d, on the dissolu-
tion of the body, breaks off and is destroyed,
does not continue after death, then is it, friend
that the artg is completely annihilated

Thus some maintain the breaking up, the
destruction and the annihilation of a living
being.

87. To him another says: * There is,
friend, such a soul as you say. That I do not
deny. But the whole soul, friend, is not then
completely annihilated. For there is another
attd which exists in the form that arises in the
Ripa-Brahma plane, made of mind. with all
its major and minor parts complete, not
deficient in any organ. This you neither
know of nor perceive. But 1 know and
perceive.
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And since this attd, on the dissolution of
the body, breaks off and is destroyed, does
not continue after death, then is it, friend,
that the aftd is completely annihilated.

88. To him another says: * Friend,
there is such a soul as you say. I admit it.
But the whole soul, friend, is not then com-
pletely annihilated. For there is another attd
which arises in the Akasanaficiyatana
Brahma plane—the Sphere of Unbounded
Space—through the total overcoming of the
corporeality-perceptions, through the vanish-
ing of the reflex-perceptions and the non-
attention to the multiformity-perceptions, at
the idea, ‘* Unbounded is space’. This you
neither know of nor perceive. But I do.
And since this artd, on the dissolution of the
body, breaks off and is destroyed, does not
continue after death; then is it, friend, that
the arta is completely annihilated. ™

89. To him another says: * Friend,
there is such a soul as you say. That I do not
deny. But the whole soul, friend, is not then
completely annihilated. For there is another
atta which arises in the Vififiapaficayatana
Brahmia plane (the Sphere of Unbounded
Consciousness), through the total overcom-
ing of she sphere of unbounded space and at
the idea : * Unbounded is consciousness’.
This you neither know of nor perceive, But
~ Ido. And since this atta, on the dissolution
of this body, breaks off, and is destroyed,
does not continue after death, then is it,
friend, that the attdis completely annihilated™.

90. To him another says: * Friend,
there is such a soul as you say. 1 admit that.
But the whole soul, friend, is not then com-
pletely annihilated. _For there is another artd
which arises in the Akificafifidyatana Brahma
plane (the Sphere of Nothingness), through
the total overcoming of the sphere of un-
bounded consciousness, and at the idea :
‘ Nothing is there.” This you neither know
of nor perceive. But I do. And since this
attd, on the dissolution of the body, breaks
off, and is destroyed, does not continue after
death, then is it, friend, that the attd is com-
pletely annihilated,

91. To him another says: * Friend,
there is such a soul as you say. I admit that.
But the whole soul, friend is not then com-
pletely annihilated. For there is another attd
which arisesin the Nevasafifia-n’ asafifidyatana
Brahma plane (the Sphere of Neither-Percep-
tion-Nor-Non-Perception), through the total
overcoming of the sphere of nothingness.
This you neither know of nor perceive. But

Ido. And since this atta, on the dissolution
of the body, breaks off and is destroyed, does
not continue after death, then is it, friend,
that the aftd is completely annihilated.”

92. These, monks, are the recluses and
Brahmans who are Annihilationists and in
seven ways maintain the breaking off, the
destruction and the annihilation of a living
being. Whosoever do so, they, all of them,
do so in one or the other of these seven ways :
apart from these there is no other outside
way.

The Tathagata knows that such are the
wrong views, such are the causes thereof and
such is the manner in which they are held and
persisted in, such will be the future existences
of those who hold these wrong views and such
will be the consequences after death of hold-
ing them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
taphd (Craving), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbiana.

The Tathagata has achieved Freedom
through detachment as He has realized, as
they really are, the Origin, Cessation,
Pleasantness and Unsatisfactoriness of Vedana
(Sensations) and emancipation therefrom.

Monks, there are other Teachings, pro-
found, difficult to understand, tranquillising,
exalted, not to be deduced by mere logic,
subtle, comprehensible only by the wise.
These Teachings the Tathdgata, having Him-
self realised them and seen them face to face,
has set forth ; and it is of them that they, who
would rightly praise the Tathigata in accor-
dance with the truth, should speak.’

DTTIHAbHAmA NIBBANA VADA

( The belief that there is the highest bliss in this
very life)

93. “ Monks, there are some recluses and
Brahmans who hold that there is earthly
Nibbana in this life. They, in five ways,
maintain that there is the highest bliss in this
very life. Depending on what and objectify-
ing on what do they present their case in these
five ways ?

94. Monks, in this world there is some
recluse or Brahman who sets forth the follow-
ing views and holds the same :

“ Friend, this atta possessing the five
sensuous pleasures fully enjoys them. In this
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“way, friend, the atta has attained: the-highest
bHss i this life—the earthly Nibbana ”'.
Thus some recluses and Brahmany
maintain that there-is earthly Nibbana i this
life..
95: To him

another says: ‘“Friend;

there is such an attd as-you-say. That I'do-

natdeny. Butthe artgdoesnot by thatalone
attain-to:the highest earthly. Nibbana. Amnd:
why- not 7 Because, friend, the sensuous
pleasures aro impermanent, full of miseries.
and subject to change. And out of the insta-
bility and change of these sensuous- pleasures
anse sorrow, lamentation, pain, grief and
daspair. Detached. from the sensual abjects,
detached: from unwholesome states of mind,
the- artd passes inte and abides in the first:
Jhina, which is- accompanied by Thought--
conception and Discursive Thinking, is born
of Detachment and is filled with. Rapture
and Joy. Friend, in this way only the atta.
has-attained‘the earthly Nibbana. ™

THus some recluses and Brahmans main-
tairr that-there is earthly Nibbana in this life.

96. To him another says : * There. is.
friend, such an attd as you say. THhat I do
netdeny. Butthe attaby that:alone doesnet
attain: to the highest earthly Nibbama. And
why-not ? Because inasmuch- as that- state
invelves: Thought-coneeption-and Discursive
Thinking it is proclaimed as- Being coarse:
But- whensoever; friend, the attd@ suppressing

both- Thought-conception. and Discursive.

Thinking enters into and abides in the.Second,
Jhana, which.is born of Concentration and
filled- with Rapture and Joy, then, friend;

has-the qttad attained, in this visible world;. to-

the. highest earthly Nibbana.

Thus do- some recluses and Brahmans.
maintain the highest earthly Nibbana, in this.
visible world, of a living being.

97. To himr another says: “There is,
friend, such an aftd as you say. That I do
netdeny. But the-attd by that'alone-does not
attain to the highest earthly. Nibbana. And
why not ? Because inasmuch as.that state

involves Rapture, gladdening of. heart,.itis.

proclaimed as being coarse. But. whensos.
ever, friend, the attg having no longing for
Joy- diwells in equanimity, attentive, clearly
conscious he experiences in his person.
that feeling of which the Noble QOnes. say,
‘Happy lives the man of equanimity and
attentive mind ’.
abides in-the: Third:Jhana. ”

Thus do some- recluses and Bratimans:.

maiitain-the Highest-earthly Nibbana, in- this
vigible world; of a living being:

Thus he enters into and |

98. To- Him' another says: ‘“There is,.
friend, such.an-artdas yousay. That I donot
deny. But the arta by that alone- does not
attain to-the-highest earthly Nibbana. And
why not 7 Because inasmuch as that state
involves: a constant: dwelling: of mind: on the.
happiness it has enjoyed,. it is proclaimed as:
being coarse. But whensaever, friend,. by
giving up pleasure and pain; and. through:
the disappearance of previous joy and: grief; -
he enters into a. state: beyond pleasure; he
enters into and abides in the Fourth Jhana
which is purified by equamimity and: atten-
tiveness.

Thus do some recluses and Brahmans
nmaintain the highest earthly Nrbhana, in this
visible world; of a living bemng..

99. Monks, these are the recluses and
Brahmans- who hold the belief that there is
earthly Nibbana in this present life, who in
these five ways maintain the highest earthly
Nibbana,in this visible world,of a living being.
And those who do so, all of them, do so in one
or the other of these five ways ; apart from
these five ways there is no other outside way.

The Tathagata knows that such are the.
wrong views, such are-the causes thereof and
such is the manner in which they are held and
persisted in, such will be the future existences
of those who hold these wrong views and such
will be the.consequences after death of hold-
ing them.

_The Tathagata knows-all these. He knows.
also other things which are much higher.
But He does not regard such knowledge with
taphd’ (Craving), mina.(Conceit) and ditthi.
(Wrong Views).; so He realizes that He has
attained Nibbana.

The Tathagata has achieved Freedom
through detathment as He has realized, as
they really are, the Origin, Cessation, Plea-
santness and” Unsatisfactoriness of Vedana
(Sensations): and emancipation therefrom..

Monks,; there are. other: Teachings,. pro~
found, difficult-to realise, hard to understand;
tranquillising, exelted; not to be deduced:by
mere logic, subtle, comprehensible only by the:
wise. These Teachings the Tathagata, hav-
ing: Himself realised them and seen them face
to-face, has:set farth ; and itis of' them that
they, who would rightly praise the TatHagata
im ascordance with the truth, sliould speak.

These: then;, manks, are. the recluses and
Biahmans who'speculate.on the future “world:
cycles™, whose. speculations. are concerned
withthe future, and who on forty-four grounds.
advance their' arguments regarding- the
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future *‘world-cycles”. And of those who
.do-s0, all of them, do so in one or the other
of these forty-four ways ; apart from these
forty-four ways, there is no other outside way.

‘The Tathagata knows that such are the
wrong views, such are the causes thereof and
1such is the manner in ‘which they are held and
-persisted in, such will be the future existences
of those who hold these wrong viewsand.such
will be the consequences after death of hold-
ing them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tanhd (Craving), mana (Conceit) :and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbana.

The Tathagata has achieved Freedom
through detachment as He has realized, as
ithey really are, the Origin, Cessation, Plea-
santness and Unsatisfactoriness of Vedani
(Sensations) and emancipation therefrom.

Monks, there are other Teachings, pro-
found, difficult to realise, hard to understand,
tranquillising, exalted, not to be deduced by
mere logic, subtle, comprehensible only by
the wise. These Teachings the Tathagata,
having Himself realised them and seen them
face to -face, has set forth ; and it is of them
that they, who would rightly praise the

" 'Tathagata in accordance with the truth,
should speak.

And these then, monks, are the recluses
and Brahmans who speculate on the past
and future “world-cycles”, or who do both,
whose speculations are concerned with both,
and who in sixty-two ways advance their
arguments with regard to the past,.and to the
future, and those who do so, all of them, do
soin ene er other of these sixty-two ways.
There is nene beside.

The Tathdgata knows that such .are the
wrong views, such are the causes thereof and
such is the manner in which they are held and
persisted in, such will be the fature existences
of those who hold these wrong views and such
will be the consequences after death of hold-
ing them.

The Tathagata knows all these. He knows
also other things which are much higher.
But He does not regard such knowledge with
tapha (Craying), mana (Conceit) and ditthi
(Wrong Views) ; so He realizes that He has
attained Nibbana.

The Tathigata has achieved Freedom
through detachment as He has realized, as

they really are, the Origin, Cessation, ‘Plea-
santness and Unsatisfactoriness -of Vedana
(Sensations) and emancipation therefrom.

Monks, there are other Teachings, pro-
found, difficult to realise, hard to understand,
itranguillising, exalted, not to be deduced by
mere logic, subtle, comprehensible only by
the wise. These Teachings the Tathzgata,
‘having Himself realised them and seen them
face to face, has set forth ; and it is ‘of them
that they, who would rightly praise the Tatha-
gata in accordance with the truth, should
speak.’

PARITASSITAVIPPHANDITA

[ The Wrong Views which are -conditioned or
influenced by Tapha (Craving) and Ditthi
(Bias) ]

Of these, monks, those recluses &nd
Brahmans who are Eternalists ‘maintain ‘in
four ways that the att@ and the world are
eternal. These recluses and Brahmans
neither know nor perceive the truth,.and are
subject to Craving.and Bias (tanha and di{thi),
So their opinion which is based on their
own personal experiences is conditioned or
influenced by Craving and Bias.

Of these, monks, these recluses and
PBrahmans who are Semi-eternalists mairitain
in four 'ways that the artgd and the world
are partly eternal and partly not.

These recluses and Brahmans neither know
nor perceive the truth, and are subject to
Craving and Bias (tanha and ditthi).

Of these, monks, those recluses and
Brahmans who believe that there ‘is an end
and at the same time no end of 'the wotld
maintain the finitude and infinitude of the
world. : .

These recluses and Brahmans......... ‘Bias.

‘Of these, meonks, those recluses .and
Brahmans who wriggle like eels equivocally
give evasive replies in four ways when a
question is put to them on this or that.

These recluses and Brahmans.........Biss.

Of ‘these, monks, those tecluses =and
Brahmans who believe that things arise-with-
out a cause maintain in two ways that the attg
and the world arose without ‘a-cause,

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and

‘Prahmans in these eighteen ‘ways speculat

on the past *“ world-cycles . .



(20 )

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and
Brahmans who believe that there is Perception
after death maintain in sixteen ways that the
attd after death is percipient.

These recluses and Brahmans......... Bias,

Of these, monks, those recluses and
Brahmans who believe that there exists no
Perception after death maintain in eight ways
that there exists the atta but not Perception
after death.

These recluses and Brahmans........Bias

Of these, monks, those recluses and
Brahmans who believe that the artg after
death is neither percipient - nor impercipient,
maintain such in eight ways.

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and
Brahmans who are Annihilationists maintain
in seven ways the breaking up, the destruction
and the annihilation of a living being.

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and
Brahmans who believe in the existence of the
earthly Nibbana maintain in five ways that
there is the highest earthly Nibbana, in this
visible world, of a living being.

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and
Brahmans who speculate on the future
““ World-cycles ** and whose speculations are
concerned with the future ‘World-cycles”
advance their arguments with regard
to the future “ World-cycles” in forty-four
ways.

These recluses and Brahmans......... Bias.

Of these, monks, those recluses and
Brahmans who speculate on the past as well
as the future * World-cycles” and whose
speculations are concerned with the past as
well as the future *“ World-cycles™ in sixty-two

* ways advance their arguments with regard to
the past and to the future * World-cycles .

These recluses and Brahmans neither know
nor perceive the truth, and are subject to
Craving and Bias (taphd and ditthi). So
their opinion which is based on their own
personal experiences is always conditioned
or influenced by Craving and Bias.’

PHASSA-PACCAYA
( With the aid of Contact )

¢ Of these, monks, those who are Eterna-
lists maintain in four ways that the aftd and

the world are eternal. Their opinions are
based on personal experience which itself is
the result of phassa (contact).

There really is no possibility for them to
experience anything without phassa (contact),

Of these, monks, those recluses and
Brahmans who are Semi-eternalists maintain
in four ways that the aftd and the world are
partly eternal and partly not. Their opinions
are based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks, those recluses and
Brahmans who believe that there is an end as
well as no end of the world maintain in four
ways the finitude and infinitude of the world.
Their opinions also are based on phassa. -

There really is no possibility for them to
experience anything without phassa.

Of these. monks, those recluses and
Brahmans who wriggle like eels, and
ambiguously give evasive replies in four ways
when a question is put to them on this or that,
their opinions are also based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks, those recluses and
Brahmans who believe that thinfgs arise with-
out a cause maintain that the attg and the
world arose without a cause. Their opinions

- also are based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks, those recluses and
Brahmans speculate on the past “ World-
cycles ” in these eighteen ways and their
speculations are concerned with the past.
Their opinions also are based on phassa.

Of these, monks, those recluses and

" Brahmans who believe that there is Percep-

tion after death mmintain in sixtecn ways that
the atta after death is percipient. Their
opinions also are based on phassa.

There really is no possibility for ‘them to
experience anything without phassa.,

Of these, monks, those recluses and
Brahmans who believe that there is no Percep-
tion after death maintain in eight ways that
the atta after death is neither percipient nor
impercipient, maintain such in eight ways.
Their opinions also are based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks, those recluses and
Brahmans who are Annihilationists maintain
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in seven ways the breaking up, the destruction
and the annihilation of a living being. Their
opinions also are based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks, those recluses and
Brahmans who believe in the existence of the
earthly Nibbana maintain in five ways that
there is the highest earthly Nibbana, in this
visible world, of a living being. Their
opinions also are based on phassa.

There really is no possibility for them to
experience anything without phassa.

Of these, monks,” those recluses and
Brahmans who speculate on the future
“ World-cycles ” and ‘Whose speculations are
concerned with the future, advance their
arguments with regard to the future in forty-
four ways. Their opinions also are based on
phassa.

There really is no possibility for them to

experience anything without phassa.

Of these, monks, those recluses and
Brahmans who speculate on the past as well
as on the future “ World-cycles ” and whose
speculations are concerned with the past as
well assthe future, advance their arguments
in sixty-two ways. Their opinions also are
based on phassa.

~There really is no possibility for them to
experience anything without phassa.

They, all of them, experience vedana (Sen-
sation) by Contact through one of the Six
Bases of Contact.* To them on account of
Sensation arises Craving, on account of Crav-
ing arises Clinging, on account of Clinging
arises the Process of Becoming, through the
Process of Becoming arises Rebirth, and from
Rebirth come Old Age and Death, Sorrow,
Lamentation, Pain, Grief and Despair.***

( Now the Buddha proceeds to show the
difference between those who hold the Wrong
Views and are therefore subject to the Laws

of Paticca-samuppida (Dependent Origina-
tion) and a disciple of the Buddha who holds
the Right View and can therefore attain
Nibbana. ) )

“When a Bhikku realizes the Origin, Cessa-
tion, Pleasantness and Unsatisfactoriness of
the Six Bases of Contact, and emancipation
from them, he realizes what is much higher
than all these.***

Monks, indeed, whosoever, whether
recluse or Brahman, are speculators on the
past or the future “ World-cycles™ or are
speculators on both, advance their views in
these sixty-two ways only. So they all fall
within the net of this Discourse and they sink
or swim in it only. *

(Now the Buddha proceeds to show that
this Discourse comprehends all possible

Wrong Views).

¢ Just, monks, as when a skilful fisherman
or his disciple spreads a fine-meshed net over
a tiny pool of water, he might think : * All
sizeable beings in this pool are under this net.
They sink or swim under it only.”

Monks, indeed, whosoever, whether
recluse or Brahman, are speculators on the
past or the future *‘World-cycles” or are
speculators on both, advance their views in
these sixty-two ways. So they all fall with-
in the net of this Discourse and they sink or
swim in it only.*,

(Now the Buddha proceeds to show that
He Himself is not caught in any net.)

‘The Tathagata’s kaya (life-continuum)
stands without any Craving that can lead to
future existence. Devas and men will see
Him only so long-as that kaya stands.

Just, monks, as when the stalk of a bunch
of mangoes has been cut, all the mangoes that
were hanging on that stalk go with it ; just
so, monks, the Tathigata’s kaya (life-con-
tinuum) is deprived of Craving for rebirth.
So long as His kdya shall last, so long will

* Six Bases of Contact are : Cakkhiyatana—Eye Base ; sotiyatana—Ear Base ; Ghinayatana—Nose

Base ; Jivhiyatana—Tongue Bases ; Kiyiyatana—Body Base : Manayatana—Mind Base.
~#%* *“ Vedani milakam paticcasamuppadam " Here, the Buddha discusses the Doctrine of Dependent
Origination beginning with Vedani to show that those who hold the Wrong Views cannot attain Nibbana.

**+% Refers to the Patiloma-paticca-samuppida—(Dependent Origination in the reverse order which is
as follows : * When Contact ceases, Sensation ceases ; when Sensation ceases, Craving ceases ; when Craving
ceases, Clinging ceases ; when Clinging ceasss, the Process of Becoming ceases ; when the Process of Becoming
ceases, Old Age, Death, Sorrow, Lamentation, Pain, Grief and Despair cease. Thus ceases this whole mass of

Suffering.”
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Devas.and men.behold Him. Qn the.dissalu-
tion of the kaya, beyond ‘the end of Hs life,
neither Devas nor men will behold Him.*’

When He had spoken thus, the venerable
Ananda addressed the Bhagava : ° Strange,
Lord, is this, and wonderful | Amd what is
the name of this expesition of the Dhamma ?’

“Ananda, you may bear in mmd this
exposition as the Net of attha (Advantage),

as the Net of Dhamma, as the Supreme Net**,
as-the Net of Views and as the Incomparable
Victory of a battle!’

The monks were glad to hear the Dis-
course delivered by the Bhagavi, and glad at
heart they exalted His word. And on the
delivery ‘af this Discourse the ten thousand
world-systems shook.

Here ends the Discourse on the Sapreme Net.

* The implication is that the Tathigata would pass into Apammatthika-bhava (Nibbana).

** “ Yasmi ca ettha setthatthena brahmam sabbaififiutafianam vibhattam, tasma brahmajilanti pinam
dhirehi ™ _ —Atthakatha

[ This Discourse is to be known as Brahmajala, because the Sabbafifiuta-fiina ‘(Omniscience) which -is
“ Brahman ™ in the sense of beingsypreme has been expounded (byimplication) therein ].

APPENDIX 1
BRAHMAJALA ‘SUTTA
Ditthi (Views)

‘Sammidi_fg*hi

‘Miccha-ditthi * (Wrong Views)
{Right Understanding) | —
4 [ '
1. Kammassakata-Samma- Pubhantakappika-ditthi Aparantakappika-ditthi
ditthi (:6 kinds) (18 wvaews) (44 views)
2. Dasavatthuka-Samma- Sassata-vada (4 views) Safifii-vada (16 views)
ditthi.( 10 kinds)
3. Catusacca-Sammaditthi Ekacca-sassatavada Asafifii-vada (8 views)
(4 kinds) {4 views)
Antanantavada (4 views) Nevasaiifid-nasafifia-vada
: (B views)
Amarivikkhepaviada Uccheda-vada (7 views)
(4 views) .
Adhicca-samuppaana-vada Ditthadhamma-nibbana-vada
(2 views) - (5 views)
Total 20 kinds. Total 44 views

Total 18 views

* (i) “ Visesato pubbenivasa-iana-labhino -
pubbantakappika honti,
dibba-cakkhoka aparantakappika ™

—Atthakatha, page 101.

( Those who have -attained Pubbenivasa-itana, i:e. those who -have acquired the -worldly abhififia of
remembering previous exdstences especially become specnlators on the past. and these who have attained dibba-
cakkhu, i.e. those whoacquired the woerldly abhiiifii: of dibba-cakkhu and.areableto see like Devas, especialy
become speculators on the future as their kaowledge ds Himited. The former cannot remember existences
beyond forty world-cyeles ; .the latter cannot see life after. death in. the respective planes of existeace. Their
knowledge is further limited -as they have only practised samatha ( mental concentration) and they have no
vipassana-paniia (Direct knowledge gained through Insight), magga-pafiia (knowledge pertaining to the
Haly Paths) nor phala-paifia ( knowledge pertaining to the.Fruitions ). )
bt (éi}i,) The 62 Wrong Views include 7 Uscheda-ditthi ( Annihilation-belief ) and 55 Sassata-di{thi (-Eternity-

ef).
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Three kinds of Sammaditthiz:—
1 Kammassakata- Samma-ditthi
2. Dasavatthuka Samma-ditthi.
3. Catu-sacca Samma-ditthi.

L. Kammassakatd-Samma-ditthi—Right understanding or penetration of the truth
about the fact that in the case of beings, only- the two things,. namely, the
wholesome and unwholesome-actions done by them, are their own properties
that always accompany their life-continua, wherever they may wander in many a

i becoming or kappa (world‘cycle). ]

2. Dasavatthuka: Samwmeieditthi—Raght. umderstanding of the: ter kinds of objects
relating to penetrating Insight.

3. Catusaccg Samma-difthi—Right usdeérstanding-of the actual existence of the Four
Realities or Four Great Truths. .

Kaonmassafots. Sammdi-difthi—Sabbe satti: kammassakd,, Kammndayada; kemmayoni,
kammabandhii, kammappatisarang,, yam eanmany kearissanti kalaydnam.va papakam-va tassa
dayada bhavissanti. . _

1.. Sabbe.satta Kammasaka-—Only the whelesome and unwhalesome. actions.done:by all
sentient beings are their-own.properties: that always accompany their life-cantinua,
- wherever they may wander in many a becoming or Kappa (world-cycle),

. Kamma dayada—Al| beings are the heirs of their own kamma (wholesome' and'
unwhiolesome:actians)«

. Kamma yoni—All beings are tie.descendbunts of their owm kamma:.

. Kamma bandhi—Kamma alone is the real relative of all beings..

.. Kammap patisarani—Kamma alone is the real Refuge of all beings. Whatever
wholesome  or unwholesome actions: are dbne: by- beings bodily, verbally or
mentally, they become the heirs: of: their kamaza,

Dassavarthuka Sammd-difthi—Adthi- dinnam,, atthi. yittham; atthi' hutam,. atthi- sakata-
dukkhatanam kammainam phalam vipako, atthi mata, atthi pitd, atthi satta opapatiki,.
atthi ayam loko, atthi paro loko, atthi lokesamana-brahmmand- samapgatd samma patipanna;
ye‘imafice lakanr perafica: lokam sayam abhififia: sseshikatvapavedenti. . '

1. Arthi} q’imiam—l"here really exist Almsgiving (DHfta)-as cause:(Kamma)and'its result
as Vipaka.
2.. Atthi: yitgham—There.reatly, exist offering:on.a. big scale as cause (Kamma)-and its
result as Vipika.
3. Atthi hutam—There really exist offering on a small'scale as cause (Kamma) and its.
result as Vipaka. '
4, Atthi-sukata-dukkhatinam: kammdnzm: phalam vipako—There really: exist wholesome
and'unwholesome volitiamaliactionsias causes: (Kamma);and:their results as-Vipaka.
. Atthi mata—There really exist the good and the. evil deeds: done. to- one’s- mother:
as causes (Kamma) and their results as Vipaka.
. Atthi pita—There really exist the good' and the evil'deeds done tv one’s. father as
their causes (Kamma) and their results as Vipaka.
. Atthi-sattd@io papatika—Thore really-exist spontaneously-manifesting: beirgs;. such as
infernal beings, devas, and Brahmas, who cannot ordinarily be seen-by men.
. Atthi ayam loko—There really exists this world which is under our very eyes.
. Atthi paro loko—There really-exist the other worlds:or planes where-one-is destined
to arise after ‘““Death”.
(ll-lere,) paro loko means. the 4. Lower. Worlds,, 6. Deva. planes. and. 20. Brahmi
planes.
10. Atthi loke samana-brahmand samaggata sammapatipannd, ye imafica: lokam parafica

* lokam ayam abhifiia: saechikasya: pavedentii—There really exist in this world  those

persons like Supreme Buddhas, monks and brahmans, whe: have' followed the
Dhamma-patlr and- possess tranquitlity of mind; and having- themselves seen;
through * Higlier Spiritual Powers®, this very world and the other worlds, expound
their knowledge to others. '

Lhw M
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Catusacca Sammi-difthi—Dukkhe fidnam, dukkha samudaye fiznam, dukkha nirodhe
fianam, dukkha nirodhagamini patipadaya fidnam. '

1. Dukkhe fianam—Penetrative insight into the truth of Suffering;

2. Dukkha samudaye fianam—Penetrative insight into the truth of the Origin of
Suffering ;

3. Dukkha nirodhe fianam—Penetrative insight into the truth of the Extinction of
Suffering;

4, Dukkha nirodhagamini patipada fignam—Penetrative insight into the truth of the
path leading to the Extinction of Suffering.

APPENDIX III
EXPOSITION OF MICCHADITTHI (WRONG VIEWS)

Sassata-Vida ( Eternity-Belief )
1, Sassata-vada, First View.—

This view is held by Pubbenivasanussati-fiinalabhi-manda-paiifi, i.e. those who can
remember only up to the last one hundred thousand existences. *

2. Sassata-vada, Second View.—

This view is held by Pubbenivasanussati-iiapalabhi-majjhima-pafiiia, i.e. those who can
remember only up to the last 10 world-cycles. *

3. Sassata-vada, Third View.—
This view is held by Pubbenivasanussati-fianalabhi-tikkha-pafiia, i.e. those who can
remember only up to the last 40 world-cycles. *
4. Sassata-vada, Fourth View.—.
This view is held by Takki vimansi, i.e. those who are mere speculators or investigators.

Ekaccasassata-vida ¢
( Eternity-belief with regard to some, and Non-eternity belief in regard to others. )

5. Ekacca-sassata-vada, First View.—

This view is held by one who has fallen from Abhassara Brahma plane and is able to
remember his last existence only.

6. Ekacca-sassata-viada, Second View.—

This view is held by those who were Khiddapadosika Devas ( Debauched by Pleasure)
in their last existence and who can remember only that existence.

7. Ekacca-sassata-vada, Third View.—

This view is held by those who were Mano-padosika Dgvas (Devas debauched in
Mind ) in their previous existence and who can remember only that existence.

8. Ekacca-sassata-vida, Fourth View.—
This view is held by Takki vimansi, i.e. those who are mere speculators and investi-
gators.
Antinanta-vida (Belief that there is an end as well as no end of the world)
9. Antananta-vada, First View.—
The belief that the world has an end and there is a boundary to it.
10. Antananta-vada, Second View.—
The belief that the world is infinite and without a limit.
11. Antananta-vada, Third View.—

The belief that the world is limited in the upward and downward directions, but
infinite across. .

* They hold the respective views as the ““ attdi ” and the world appear to be permanent so far as they
can remember.
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Antdnanta-vada, Fourth View.—

The belief that this world is neither finite nor infinite. It is held by Takki ~imansi, J.e.
those who are mere speculators and investigators.

Amaravikkhepa-vada (Eel-wriggling)
4mardvikkhepa-vada, First Vigw.—

This belief is held by ‘* Musavada-parijeguccha ” (One who has an ijlﬁ;qa.e djplike of
speaking falsehood.) On any question being put to him on this of thaf, he will
equivocally and evasively answer as follows: “I dop’t fake it this way. Iden’t
take it the other way; I also don’t take that in this way ar that; and | doy’t take it
that it is neither this way nor that.” T CUEETR A

Amaravikkhepa-vada, Second View.—

This view is held by *Upadana-parijeguccha” [One who is disgusted Wt‘ihth the four
Upadinas (Graspings)]. On_a guestion being put to him on this of that, he will
wriggle like an eel and give thé %mmdﬂf‘ﬁi ;mbiguous reply: “I don’t take
it in this way; | don’ take it thé othier way; T also dow't Take that i this wdy'or that ;
and I don’t take it that it is neither this Avay nar that.”

Amar@vifkaparvdda, Third View.—

This view is held by “ Anuyogi-parijeguccha™ (One who is disgusted with aguyaga)

i.e. ‘“with being challenged by others”

. Amaravikkhepa-vada, Fourth View.—

This view is held by some recluse or Brahman who is dull and deluded. ing to his
dullness and delusion, he answers ambiguously and evasively and wriggles like ag eel.

Adhicca-Samuppanna-vida (Belief that the world arises without a cauge).

Adh}cca—samuppm-vﬁda, Fivst Yiew.++ '
: Ih]j;t;m e beld by ?w"?"ia‘; hl;ms \gg mm in the provieus editience, aa gnﬂgﬂ
g o 3 : :
07 Bbsause ] DA Reei bosn . Evch pa | ot pi + e ARG why
Adhicca-samiip pansia-vidy, Second View.—
This view is held by Takki vimausi, ic, those whe ar¢ mere spsculators and
1pvestigaiors,
APARANTANAPRIEA (BELOMNGING TO THE FUTURE Y.

Sanni-vdda (Belief that ghere if Rersepiion afier daath),
Fhope s MAS i vidy sgpittale s fn tp Mlloping sty waye:

The artd (souly after death is, not ‘subjéct to decay, and percipient,
19. has form;
20. is formless; _
21. has, and has not, form?
22. meither has, nor is witheut form;

gﬁ. ig'mgnite;'

25, is both;

26. is neither; _

27. has one mode of perceptipn;

28, has various mades of perception;

3. has limited pereeption ;
30. ﬁag!eplimlt!d petceprion;
St. &s abofuiely Apregable /¢
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32. is absolutely disagreeable ; *
.33, is both ; ** -
34. is neither, ¥**
Asanni-vida (Belief that there exists no Perception after death.)
Those who hold this view maintain this in the following eight ways:
The attd after death, is not subject to decay, and is impercipient,

35. has form;

36. ‘is forinless

37. has, and has not, form;

38. neéitheér Kas, nor is without form ;

39, is finite;

40, is infinite;

41. is both;

42, is neither, .

Nevaspiig] Nasaiiiii Yida
. . { Belief that there-exists neither Perception nor Neon-Pesception after death)
Those who hold this view maintain this in the following eight ways:
The attd after death, is not subject to dzcay, and is neither percipient nor impercipient,

43, hias'form;

44, is formless;

45. has, and has not, form ;

46. neither has, nor is without form;

47. is finite ;

48. is infinite

49, is both; .

50. is neither.

Uccheda-vida ( Annihilation~Bélief)
‘This view is held by Annihilationists and they maintain this in the following seven ways :

51. 'That the at1d is destroyed on the dissolution of the body (in this world), *

52. That the atrd is destroyed on the dissolution of the body in'the Deva plane.

53. That the attd is destroyed on the dissolution of the body in the Ripa Brahma plane.

54. That the a#td is destroyed on the dissolution of the body in the Akasifiancayatana

' " “'Brahima plane (the Sphere of Unbounded Space). C

55. That the afta is destroyed on the dissolution of the body in the Vififidnaficiyatana
Brahmai -plane (the Sphere of Unbounded Consciousness ).

56. That the aftd is destroyed on the dissolution of the body in the Akificafifiayatana

_ Brahma plane ( the Spheré of Nothingness ).

57. That the attd is destroyed after the dissolution of the body in the Nevasaiiiia-
n’dsafifidyatana Brahma plane (the Sphere of Neither-Perception-Nor-Non-
Perception). = b '

Difthadhamma-Nibbana-Vida.
(The belief that there is the highest bliss in this very life)
Those who hold this view maintain this in the following five ways :

58. Full enjoyment of the five sensuous pleasures is the Highest Bliss in this very life.
59. The First Jhana is the Highest Bliss in this very life.

60. The Second Jhana is the Highest Bliss in this very life.

61. The Third Jhana is the Highest Bliss in this very life.

62. The Fourth Jhana is the Highest Bliss in this very life.

*(32) Ekantadukkhi (The attd after death is not subject to decay,'and is percipient,is absolutely
disagreeable.) This view is held by those who by dibba-cakkhu can see.the Niraya (hell). ‘
** (33) Sukhadukkhi (The attd after death is not subject to decay, and is ipient,. is both agreeable

and disagreeable). This view is held by those who by dibba-cakkhu can see the hufman world. _
**% (34) Adukkhamasukhi (The atta after death is not subject to decay, and is percipient, is neither

agresable “nor disagreeable). This view is held ‘by those who by dibba-cakkhu cdn see the Vehaonohala
Brahmai plane.
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